Introduction
The Ersu people live in Ganluo and Yuexi counties, Liangshan Yi Autonomy Prefecture, and Shimian and Hanyuan counties of Ya'an, Sichuan province. More specifically, they live on the ancient Lingguan route (Lingguan Dao in Chinese), which belongs to the so-called "Southern Silk Road" (nanfang sichou zhi lu) in Ganluo and It focuses on the migrating history of the "Xifan" people. The basic information of the local Ersu people can be found in the county annuals of Ganluo County and Yuexi County; Qian Anjing (Jin Suizhi1) introduced part of the religious ceremonies of the Ersu people in Yuexi County of Liangshan Prefecture and Shimian County of Ya'an City. Huang Yuebu argues that the symbols in the Nanjing cliff paintings show the location for religious ceremony such as worshipping the mountain gods and the prayers of Tibetan Benbo worshippers. They describe the Tibetan religious content and forms in the beginning or the middle period of Tang Dynasty, a thousand years ago. The article by Luo Qingtian introduces the historical origin of the Ersu people in Hanyuan. The Japanese scholar Nishida Tatsuo argues that the Xifan language in Xifan Yiyu is the same language used by the Duoxu people in Mianning County of Liangshan. The Duoxu people are also called Xifan in history, and later, they were identified as Tibetan by the Chinese government. Sun Hongkai argues that the Duoxu language has a direct relation with Ersu language and that it should be the central language of the Ersu people (Sun 1982b) .
Other articles whose titles contain "Tibet" or "Xifan" mainly refer to those people who were called Xifan during the past at the Liangshan area, but are now regarded as Tibetan. Some of these articles involve the Ersu people, but they fail to specify the exact place of those Xifan or Tibetan people. These articles include Mu Jun and Ren Qing (2001) , Mu Jun, Ren Qing and Xichang Zeren (2001), Ma Wenzhong (2001) , etc. They mainly appear in the new yearly journal Liangshan Tibetan Study edited by the Liangshan Tibetan Association. Two issues (2001, 2002) have been published by the end of the year 2002. Furthermore, Zhang Quanchang (1987 (1962 ) and the Sichuan Province Ethnic Affairs Commission Xifan Identification Work Force (1982) also mentioned the Ersu people. Wu Da (2003) discusses the cuisine culture in terms of ethnic interaction and acculturation.
Ersu Language and Writing System

Ersu Language
In their village, the Ersu people speak their own language. In Jiabasha village and Lajigu village, the language use 1 Qian Anjing and Jin Suizhi are names of the same person who is a professor at Sichuan University.
The Ersu people were officially classified as Tibetan by the state after the Fourth National Census in 1990. Before 1990, they were normally called Fanzu in Ganluo and Yuexi counties, Zangzu (Tibetan) in Shimian County, and even as Han (Ethnic Chinese) in Hanyuan County. However, their nationality on their citizen ID cards was "Fanzu" in Ganluo before 1990. Before 1990, some Ersu people viewed themselves as Zangzu while some did not. They thought they should become an independent minzu (nationality or ethnic group) --or Ersuzu (Ersu nationality). There was a big debate between the Tibetan faction and the Ersuzu faction. In the 1980s, the Ersu faction made a request to the National Ethnic Affairs Committee (NEAC) and the Sichuan Ethnic Affair Committee (SEAC), asking for recognition as an independent minzu. Because of this the NEAC commissioned the Sichuan Institute for Nationalities (SIN) to conduct a research on their ethnic identification. The result was that the former classification was retained. The Ersu people were still deemed as a branch of Zangzu. After that, some people accepted the above classification, while some other elites still felt that they should not be included in Zangzu, but should be regarded as an independent ethnic group-the Ersu nationality.
Articles and books on Ersu astronomy, language, writing system, religion and other cultural items have been produced. These publications include: Liu Yaohan et al. (Liu et al. 1981) , Sun Hongkai (Sun 1982a; , Wang Yuanlu (Wang 1990 ), Long Xijiang (Long 1991a; , Ganluo County Statistics Department (2001) , Ganluo County Chorography Committee (1996) , Yuexi County Chorography Committee (1994 ), Qian Anjing (1997 ), Jin Suizhi (1998 ), Huang Yuebu (2001 ), Luo Qingtian and Wu Da (2004 2005; . Among these publications, Liu et al.' s article discusses the astronomy of Ersu. They point out that the Ersu calendric system includes a concept of "tiger pushes the earth" and uses this concept to understand the four seasons. Sun Hongkai puts forward that the Ersu language belongs to the Qiangic, and not to Tibetan or Loloish (Yi). Sun published two articles: one of them introduced Ersu phonology, morphology and sentence structure (Sun 1982a) . The other introduced the "Shaaba hieroglyph", which is used by Ersu traditional religious practitioners, Shaaba (Sun 1982b ). Wang Yuanlu's article introduces the writing construction of the "Shaaba hieroglyph" and its significance in the study of ancient writing systems. The two articles of Long Xijiang are actually one article divided into two parts and announced at two different times. The unified long article generally introduces the "Xifan" people in Liangshan area, which also includes the Ersu.
used by the Lisu people with a population of 4000 in Muli Tibetan Autonomous County, Mianning County and Jiulong County of Ganzi Prefecture (Sun 1982a ).
Long Xijiang (1991a) proposes a different view, suggesting that there are few differences between the Ersu language and the Niru language (referred to as Lisu by Sun) and they can be considered as different dialects of the same language, whereas there are a large number of differences between Duoxu and Ersu, and they should not be considered as two dialects of the same language. He bases his argument on the following two points: on the one hand, there exists unintelligibility between Ersu and Duoxu; on the other hand, the speakers of Duoxu immigrated from the west of Mianning County, whereas speakers of Ersu immigrated from the north and northeast. He also points out that the Ersu people and Duoxu people are different from their own point of view in that "Duoxu people think they are different from Ersu people; although both of them are Xifan, they do not belong to the same ethnic group" (Long 1991a) .
Regarding the differences between Ersu, Duoxu and Lisu, the Ersu people in Ganluo and Yuexi have the following opinions. Some people think that although there are differences between these languages, they are intelligible if they speak slowly. Once ago, a man told me that he cannot understand speech in either of the two languages, but he is able to understand songs in that language. Some people simply believe they cannot communicate with Duoxu and Lisu. Among these two opinions, the first opinion is in favour of the view that Ersu should be part of Tibetan, while the second is in favour of the view that Ersu is a distinct minzu.
The Shaaba Hieroglyph of Ersu
The Shaaba hieroglyph of the Ersu is quite famous in Chinese linguistics circles, because some scholars (Sun 1982b; Wang 1990 ) consider it to use pictorial kinds of characters. According to the research of Sun Hongkai, the Ersu religious practitioners Shaaba use pictorial kinds of characters, which Sun named "Shaaba Characters". The origin of Shaaba characters is unknown. Through statistical analysis, Sun found that there are altogether 200 characters. "Shaaba characters" show uniformity between the shape of a character and the object the character signifies; therefore, the meaning of a character can be figured out simply by looking at its form. There are only a small number of exceptions. It also features the connotation of meaning by different colour expressions. There is no fixed order of strokes (as in Chinese) or writing format, but in some cases, to illustrate the temporal reflects the trend that the number of multilingual speakers is growing with the increase of age. In the pre-school period, the children can only speak Ersu. They acquire Chinese quickly when they enter primary schools. If the majority of the classes are Yi students, they will master Yi as well. The older they become, the more the opportunities they have to deal with the Yi and the Han people, and the higher their command of Yi and Chinese becomes.
Some Ersu people who grew up in towns cannot speak their own language, and as a result they speak Chinese. Some Ersu people living with the Yi people speak Yi instead of Ersu. From the year 2002 till date, the author participated in some gatherings during his stay in Ganluo and Yuexi, and it was not unusual for him to meet Yi-speaking Ersu people who cannot speak Ersu or Chinese. They speak Yi so idiomatically that others would not associate them with the Ersu people and simply consider them Yi people unless they attend an Ersu gathering and are introduced to them as Ersu. In Lajigu village, I once asked an Ersu man what language they speak in their village. He told me that there are only three Ersu families in the village and the young men in those families are no longer able to speak Ersu. They can only speak Yi and Chinese. They only speak Yi in their daily life. The elder Ersu people can speak Ersu but not fluently, so they also use Yi to communicate. In Yuexi County, a young man of Yi told me about the use of Ersu in their village. He said that all the Ersu people in his village can speak Yi and only older people can speak Ersu but not fluently. According to his account, if two old men meet each other and one speaks Ersu to the other, the hearer will ask the speaker to repeat his words in Yi if he has not caught what has been said. The situation of the Ersu language (as exemplified by the Ersu language in Zela Township of Guanluo County) is as follows: there are 42 simple (onesegment) onsets and 32 complex (two-segment) onsets, and two retroflex consonants. There are 9 simple vowels, 6 nasalized vowel and 26 vowel clusters. There are two tones. There are altogether seven syllable structures. The word order is SOV. It has a rich morphology. The loan words are mainly from Chinese and Yi (Sun 1982a ).
The Ersu Dialects
According to Sun Hongkai's classification, the Ersu language includes three dialects: the eastern dialect, called Ersu dialect which is used by the Ersu people in Ganluo, Yuexi, Hanyuan, Shimian, etc.; the central dialect, called Duoxu dialect which is used by the Duoxu people with a population of 3000 in Mianning County; and the western dialect, called Lisu dialect which is took out other religious instruments and put on a worn religious suit (Lama Jiasha in Chinese) and asked me to take a photo of him. Of course, I was happy to take a photo of him. His wife was very uneasy by his side, complaining that he had done something inappropriate because he was drunk and was urging him to put the religious suit back by saying "you should offer a cup of wine to God as sacrifice as soon as possible. Otherwise, if He is angry, you will be in great trouble." We said goodbye and left soon after we took the photo.
Tibetan Characters
Shuvuer are religious practitioners of Tibetan Buddhism, using Tibetan religious canons and instruments. The characters in the canons are handwritten and are a little different from the standard font used by current periodicals and newspapers. Nowadays, nobody can read the Tibetan canons. I once visited an 82-year-old Shuvuer in Goudong Village, Bao'an Township, Yuexi County. I asked him to show me the Tibetan canons he collected, but he denied that he possessed any Tibetan canons now, because all the canons had been taken away during the Cultural Revolution period. I showed him the Tibetan "six words conjuration" (which sound like ah, mah, nih, beh, meh, hoh. This is the standard rendering of the mantra of Avalokiteshavara, which in Tibetan is ong ma ni ba mi hong) and my Tibetan name. After a long period, he was only able to recognize some of the Tibetan alphabet and was unable to read whole syllables. Afterwards, some Shuvuers told me that the present Shuvuers read canons according to their memory instead of the words in the canons.
For some Tibetan canons people show an attitude of awe. Since only a few people can read those Tibetan canons, passing the canons to the next generation is a big problem. They are likely to become a system of secret symbols. The possession of the Tibetan canons passed down by the ancestors embodies the continuation of a deity force. The Tibetan canons serve as the deity symbol of some families and some people. During the process of ethnic identification, the Tibetan canons were an important basis for the classification of the Ersu as Tibetan.
Yishaa Baocai is a man in his forties whose father was a famous Shuvuer. He told me that due to the poor economic situation, he stopped going to school after he finished primary school. He has been labouring in the fields ever since. At first, he worked for the village, and later he was sent by the Commune (gongshe) to be a civil soldier to protect roads. At the age of 17, he got married. After his sequence, the character may be arranged in a sequence of left-bottom, left-top, right-bottom, right-top and centre in a complex figure. However, this is not representative of Ersu. There is no corresponding relationship between a simple character and a word or a syllable. Normally, a character includes two or three syllables, and some characters may require a whole paragraph for illustration. The Shaaba is a system for expression, but it is still far from sophisticated. It evolved from pictures and only just gains the status of characters in linguistic sense (Sun 1982b) .
In contrast to the popularity of the Shaaba in the field of linguistics, many Ersu people do not know anything about the Shaaba. As far as characters are concerned, they will naturally think of the Tibetan canons used by Shuvuer.2
All the Ersu people I consulted when I was in Ganluo told me that nowadays nobody could read the Shaaba characters. All the Shaaba people who could read Shaaba canons were dead. These written materials were lost and could not be found. In Yuexi, the situation is the same in that nobody was found to be able to read the Shaaba. I made great efforts in finding this kind of material and finally, I was successful in Phaawo Mulhai's3 home in Fenghuangying village, Bao'an Tibetan Xiang, Yuexi County. His father was a famous Shaaba who died several years ago. He and his brother did not inherit his father's profession. Since he did not know the content of the canons, he preserved all the things, including the Shaaba canons, left behind by his father as sacred things and did not show them to outsiders, because he believed that showing them to outsiders or even just moving these things would displease God, who would in turn punish him. I asked Phaawo's nephew Jjiimer Shuqing to take me to Fenghuangying village to visit Phaawo. Jjiimer is a cadre in the township government and we were becoming very familiar. When he took me to his uncle's home, his uncle Phaawo Mulhai had been drinking wine and was a little drunk. After I told him why I was there, he hesitated and refused to show me the religious instrument inherited from his ancestors. Thanks to Jjiimer's persuasive words, "he can help you promote it. He just wants to take a look, and he will not take it away, " Phaawo took out a Shaaba canon full of pictures. Upon his approval, I took some photos and returned it to him. Unexpectedly, he also identification. No objective features can be used to determine ethnic identity. The only criterion to be used in the identification of ethnic groups should be subjective identification. The Lue people are those people who deem themselves to be Lue. Although there is no difference between their language and Thai language, they can differentiate themselves by their different culture to confirm their subjective identification .4 The situation with the Ersu people is similar to that of Lue.
Fredrik Barth proposed the significant concept of "ethnic groups and boundaries" (1969) . The concept can help us understand the Ersu people's ethnic consciousness. The research of Michael , Anthony and Richard Jenkins (1997) on different cases forcefully supports the construction theory, which has made great progress until now, based on such works as Carter G. discussion of ethnicity in terms of practice theory, Tan Chee-Beng's (1988) discussion of Malaysian aboriginal ethnic groups emphasizing the influence of nation, politics and economy on the ethnicity and ethnic identification, and so on. The above-mentioned research helps to make sense of the variant opinions of Ersu ethnic identification, which includes "the Ersu faction" and "the Tibetan faction", which will be discussed in the following sections.
The Ersu Faction
The name "Fanzu" has already been accepted by the Ersu and it has influenced some Ersu peoples' choice for their ethnic identity. Since the Ersu consider themselves as Fanzu, and because Mao Zedong also mentioned "Fan" as an ethnic group in one of his speeches, this faction of the Ersu thinks that they should be a distinct minzu. In October 1938, Mao Zedong published his article "On New Stage" in Yan'an, proposing that all the other ethnic groups, such as the Mongolians, Hui, Tibetan, Miao, Yao, Yi, and Fan should enjoy the equal rights with the Han. They should have the right to administrate their own affairs and jointly form a unified nation with the Han under the principle of fighting against the Japanese together (Mao 1938) . Mr. Yang of Ganluo County, based on these remarks made by Mao Zedong, argued that the Ersu should be a distinct minzu. He said: marriage, his health became poor but the source of his poor health could not be found, and the disease could not be cured. Once a Yi doctor in the county hospital kindly told him that his health problem might not result from physiology and was probably something he had inherited. Upon hearing that, he suddenly got enlightened, realizing that his disease was likely to have resulted from the fact that he did not inherit his father's Tibetan canons and became a Shuvuer. According to the saying of the Ersu, the magical power of Shuvuer is tremendous and it may hurt the offspring of Shuvuer if they do not inherit this profession. Yishaa was not interested in the study of this religious profession and neither was his brother. Since his brother was the youngest in the family, his father had left all the canons and religious instruments to him.
After he came back from hospital, Yishaa Baocai took his father's canons and instruments to his house from his brother, and he was determined to study it by himself. When he was a little boy, he had often gone together with his father to perform religious services, so he knew something about them, but had never studied them systematically. Therefore, he chose to study a small part. Now, he is able to perform some simple religious services but is not able to perform complex services. Soon everybody knew that he was learning his father's canons and some people, including some local Yi people, now ask him to perform religious services, because some of the Yi people also knew his father quite well. Every time, Yishaa Baocai has to explain that he can only perform simple services, because he does not want to cheat other people. After doing some services, his health has recovered and he has never been ill since. Besides his health, everything seems to go smoothly for him. He failed to have a child with his ex-wife in their 10-year marriage, but his second wife gave birth to two children-one boy and one girl. Based on these events, Yishaa concludes that inheriting his father's tradition has improved his life. investigated the change of ethnic identification. He pointed out that ethnic groups are temporary in terms of individual, group or area, and that people are likely to change their ethnic identity. Based on the case of Lue, he specified that ethnic groups are always in transition, and are not static, which has turned the view that ethnic groups are fixed units upside down.
The Divarication of Ersu Ethnic Identity
Moerman argues that ethnic identification is a subjective identification rather than an objective and then they divided the land. The Nanzhao occupied the southern part, while the Tufan occupied the northern part. The Tufan had ruled the northern part of the area for 30 years (757-787 AD) until this area was regained by the Tang Dynasty. According to the Chinese novel, Ce Fu Yuan Gui Vol. 965, "(The Lords of Eastern Barbarians or Dongman Guizhu) Piaobang etc. captured Xizhou (now Xichang city), and made Xizhou the subject of Tufan rule, and refused to give royal taxation for twenty years." The Ancient History, the Tang: Nanzhao Volume (or Jiu Tangshu Nanzhao zhuan in Chinese) says that: "during that time, An Lushan rebelled in the north of China, and Ge Luo Feng (the King of the Nanzhao) captured Xizhou and defeated the army of Huitong" (see He 1983: 13) . The Nanzhao and Tufan occupied the southern and northern part of Xizhou. The Nanzhao established the Huichuan military government (or Huichuan dudufu) in present-day Huili County, governing the southern areas of Xizhou, whereas the Tufan occupied the areas to the north of Lugu (also see, He 1983: 14) .
Due to the Tufan's influence on the Liangshan Xifan, many Xifan people, especially those people near to the Ganzi Tibetan Area, accepted Tibetan identity and also believed that their ancestors came from Tibet. Just as Yaohua points out, "after the thirty-year government, the Tufan has planted its culture in Eastern Barbarian (Dongman). Because of the Tibetan influence during the Tang and Song dynasty, Xifan gradually developed to identify themselves with Tibetans residing in Tibet, and thus formed a new branch of Tibetans. Due to this fact, the literature in the Ming Dynasty identified Xifan with the Tufan and called both of them Xifan." (He 1983: 14) 
The minzu Classification of the Ersu by the National Government
According to Yang Guangcai et al. (1983) , the Ersu had not been given a formal identification by the state before 1954. In the year 1954, it was proposed that the Ersu language be investigated during the First People's Representative Conference of the First Term of the former Xikang province. According to the article by Yang et al., when the Xikang government was conducting the investigation, the investigation was suspended because of the inclusion of Xikang province into Sichuan province. In 1962, a similar proposal was made during the People's Representative Conference of Liangshan Yi Autonomous Prefecture but was not clearly executed, and later, it was completely terminated by the interference of the extreme left of Lin Biao and "the Gang of Four" during the Cultural Revolution. The third effort at ethnic identification of the "My opinion is that we should be a distinct minzu, and this opinion is from Chairman Mao. He mentioned several big minzu's in his "On New Stage" including the Mongolians, Hui, Tibetan, Miao Yao, Yi, and Fan. We are "Fan". If "Fan" is not a distinct minzu, why should Chairman Mao mention it individually? I think he got this idea when the Red Army passed through the west of Sichuan. At that time, people who are now classified as the Tibetan and the Qiang in Liangshan, Ganzi, and Aba were all called "Xifan", which is a big minzu in terms of population and distribution. This is the reason why "Fan" immediately followed "Yi" in Chairman Mao's speech.
Before the census of 1990, the Ganluo County government held a meeting to ask for our opinions. At that time I was working at the Yutian Taxation Office. At the meeting, the leaders asked for my opinion. I said that "Fan" as a name for an ethnic group appeared in the works of Chairman Mao. That proves that we should be a distinct minzu, and the name for the minzu is "Fanzu". At that time, I believed what Chairman Mao said was the truth. Unexpectedly, they eventually classified us as Tibetan."
The Tibetan Faction
The Ersu, together with Doxu, Namuzi, Phamuyi, Luru of Mianning county and Permi of Muli county, were once called Xifan. Due to the influence of Tibetan culture, especially Lamaism, they have accepted that they are Tibetan. The nation has also classified them as Tibetan. Therefore, the Ersu who were part of the Xifan has also been classified as Tibetan.
In history, the Tubo (the ancient name for Tibetans) culture once influenced the Xifan who lived in the present Liangshan area. According to the Yuexi County Chorography (Yuexi Ting Zhi), finished during Guangxu reign of Qing Dynasty (1875 Dynasty ( -1909 , Xifan were the descendants of Tufan of Tang Dynasty. They engage themselves in agriculture. There have been a large number of Xifan people in the previous Xishan area, but the number of the population has been declining since the invasion by Liu Ting in the Ming Dynasty. These words confirm that Xifan originated from Tufan and it has become a crucial evidence for the Tibetan Section (Ma 1968: 861) .
In the Tang Dynasty, Tufan and Nanzhao became prosperous in the southwest and formed a competitive force against the reigning dynasty. Although neither the Tufan nor the Nanzhao could rival the Tang individually, they were strong enough to fight against the Tang when they united with each other. They typically formed united armies to attack the border of the Tang territory. The Liangshan area is exactly such an area. The Tufan and Nanzhao fought side by side against the Tang and occupied the towns in the area established by the Tang, The title of Zhang's article is "Sichuan Xifan Identification Investigation Report". It surveys the situation of Xifan in Sichuan, analyses the variants of the name Xifan, population distribution and the immigration route in legends, and also introduces the related issues concerning language and literature, economy and politics, social organization and culture, etc. However, the article has not given a detailed description of the Ersu in Ganluo and Yuexi. In the last section entitled "My Tentative Suggestion", the author proposes that, "it is appropriate to classify Xifan in Sichuan as Tibetan based on the principle of "names following persons" and the history and the present condition of the minzu relations" (Zhang 1987: 50) . This tentative proposal is based on the fact that the most people in Muli and Yanyuan hold the position that Xifan and Tibetans have the same origin, and therefore that Xifan should be classified as a part of the Tibetan ethnic group. The Xifan branches in Sichuan are more complicated than those in Yunnan. The Xifan in Yunnan call themselves Pumi, whereas in Sichuan, the Xifan people in Muli and Yanyuan call themselves Pumi, but the Xifan people in Ganluo, Yuexi, Mianning, Muli Kala Village, etc. call themselves "Ersu", "Duoxu", "Lvru", "Namoyi", "Jisu", "Xumi", "E'pu". If we call them all "Pumi", then we have to deal with the ethnic identification for the Xifan people in Ganluo, Yuexi, Mianning, etc. separately. Therefore, it is proper to call the Sichuan Xifan Tibetans.
" After 1978, the party's ethnic policy was put into practice once again. "Ersu Fanzu" people's understanding of their history was deepened by their increased level of education. They expressed their desire for ethnic identification through different channels and got attention from party's commissions at different levels as well as from the state.
Since 1980, experts from the Institute of Ethnology of the Chinese Social Academy, Sichuan Province Ethnic Commission and the Institute of Ethnology of Sichuan Province have investigated the language and history of the Ersu Fanzu. With the help from the local government, the investigation generated remarkable academic achievements, which include good publications on the Ersu language and written characters. (Yang et al 1983) In 1981, Sichuan Province Ethnic Commission minzu Identification Working Team made some progress, but the investigation was not detailed and was not deep enough to solve the problem of giving a definite classification to the Ersu Fanzu.
In 1982, the third national census calculated the population of the Ersu Fanzu, whose ethnic identity was still in need of identification, as part of the Tibetan population. According to the present literature, the related departments have done ethnic identification of Xifan, including the Ersu, at least twice. The results can be found in Zhang Quanchang (1987 (1962 ) and Sichuan Province Ethnic Commission Xifan Identification Team (1982) . The article by Zhang Quanchang includes the following description: "According to the instruction concerning Xifan ethnic identification given by Sichuan Province Ethnic Commission and Sichuan Province Records Compiling Committee, with the help of Xichang Commission and the related county commissions, we have done an investigation on the ethnic identification of the Xifan in the five counties of Muli, Yanyuan, Mianning, Yuexi, and Ganluo. In order to facilitate comparative research, we also have conducted an investigation in Kunming and Lijiang. Furthermore, we have also consulted the identification material relating to the Yunnan Xifan (Zhang, 1987: 47) ". Zhang's article does not state the exact time of the investigation, but at the end of the article there is a sentence indicating that the article was written in March 1962, although it was not published until 1987. Based on this, we concluded that the Xifan identification investigation was conducted during 1961 and 1962. This timeframe also conforms with the description in Yang Guangcai et al. 's 1983 letter that "in 1962, a similar proposal was made during the People's the Baima people as a distinct minzu, Di, but under pressure from high officials in Tibet, they had to give it up. The situation of the Ersu is similar to that of the Baima people. Paher Delong of Ganluo County was a student in Southwest University for Nationalities in Chengdu, when the ethnic identification was conducted on the Ersu in 1981. After the investigation of the Xifan Identification Work Team, they held a discussion meeting in Southwest University for Nationalities. The Ersu students, who were at Chengdu at that time, were also invited to attend the meeting for consultation. The meeting was presided over by a department head of SPEAC, who is a Yi himself. He suggested that according to the views of the majority, it is better to identify the Ersu as Tibetan. At that time, Mr. Paher poised several questions to him, such as "Who are the majority? How many of the Ersu thinks they belong to the Tibetan minzu? Which scholars hold the position that the Ersu belong to the Tibetan minzu?" The department head did not give direct answers to the questions. Instead he said: "Nobody here holds the position that you should belong to the Tibetan minzu ¼ what matters is that some Tibetan people do not want to identify the Ersu people as a distinct minzu in saying that identifying the Ersu people as a distinct minzu equals to separating the Tibetan minzu into two. I am a Yi, and I do not dare to separate the Tibetan." His position was quite clear and he advised students to collect Ersu people's ideas door to door. He said that the Ethnic Commission would respect ideas from the masses. He also said that it would be most convenient if everybody agreed to be Tibetan, since all that is needed to be done in that case was to change everybody's nationality to Tibetan in their ID (hukou), but it would need approval from the central government if one asked for a distinct minzu identity. Later, the Ersu people, including Mr. Paher, did not visit other Ersu people door to door to get their ideas, because at that time, no Ersu families were living in Chengdu. They were students, and they did not have time to go to Liangshan to do such a thing. This therefore ended the whole issue.
However According to the report, the investigation included 29 production villages where Xifan people resided. Altogether, 1143 people were interviewed. The identification result includes three different opinions. The first holds the position that they should use the name "Tibetan"; the second argues for a distinct minzu, which may be called Xifan or Ersu. The third opinion is to follow the decision of the government. The Identification Work Team also proposed its opinion and suggestions: "In our view, the situation of the Xifan living in the above-mentioned nine counties is quite complicated. In light of the willingness of Xifan cadres and the majority of the masses, as well as the fact that the "Ersu, " "Muniluo, " "Namuyi" and "Liru" peoples, who are jointly called Xifan have distribution in other areas of Sichuan Province and are now classified as Tibetan, and based on the principle of "name follows the person, " and the willingness of the majority of the people, it is therefore better to call them the Tibetan. However, this needs to get approval from the Xifan representatives of Liangshan prefecture and the Ya'an area. Because of this, it is suggested that a negotiation meeting should be held in 1982 by the Province Ethnic Commission with participants representing the above-mentioned Xifan areas. If agreement on the classification as Tibetan can be achieved, formal procedures can be taken to make it valid. If agreement cannot be achieved, then those who are willing to be Tibetan can be classified as Tibetan, and those who are not willing can also preserve their position and their ethnic identity can be determined later."
This view got recognition from leaders of the Liangshan Prefecture Commission, the People's Representative Congress of Liangshan Prefecture, the People's Government of Liangshan Prefecture and the Political Consultative Commission of Liangshan Prefecture. In their opinion, efforts should be made to pacify those few people who were not satisfied with the ethnicity name.
Different opinions could be discussed later (Sichuan Province Ethnic Commission Xifan Identification Working Group 1982).
According to the introduction by one of the previous cadres of Sichuan Province Ethnic Affairs Commission, the Baima people in Pingwu County of Sichuan Province, who have been identified as Tibetan like the Ersu, have requested to be identified as a distinct minzu several times. However, the Tibetan leaders working in the central government refused to identify them as a distinct minzu. In their view, identifying the Baima people as a distinct minzu equals to taking the Tibetan nationality away from the Baima people. According to a former officer from SPEAC, originally the SPEAC intended to identify gotten a recognized ethnic name ¼ it makes no sense to say that we are Tibetan. We have obvious differences to the Tibetans from various aspects."
The letter illustrated their difference from the Tibetan from aspects such as residential conditions, clothing, customs, funeral customs, marriage customs and language. In terms of language, the letter says:
The Tibetan have their own language and characters, and we also have our own language and characters. The language of our Fanzu is completely different from that of the Tibetans. The characters of our language can still be found among people. They have not been promoted only because careful description and research on it is lacking.
The Ersu in Ganluo hold Shooting Festival on 1st or 3rd Lunar March each year. There are more than 100 Ersu families in the county, with a total population of 300-400. In the year 2002, they held a celebration in the County Stadium funded by the collection of 10 RMB per person. Young people staged a performance and two basketball games. In that gathering, almost everybody had come except one man named Jjiimer. A retired Ersu cadre told me that this guy is very strange in that he never takes part in Ersu activities, and in a low and angry voice he told me:
He (referring to Jjiimer) belongs to the Tibetan Sector. There are some mean people in our Ersu people. They think that the Tibetans have the Dalai Lama and it is a big minzu, so they want to be Tibetans. This is to ignore the facts. We cannot ignore facts and consider ourselves Tibetan or Yi simply because the Tibetan and the Yi are big minzu. We Ersu are an independent minzu, as a matter of fact. I learned the ethnic theories of Morgan and Starling. According to the facts, we are an independent minzu. Our language is similar to the Qiang language, and it belongs to the Qiang Branch.
Using Shaaba Hieroglyphic Defines "Ersu Nationality"
The Ersu people have two languages and both of them played a role in their ethnic identification. Those people arguing for a distinct nationality thought that because they have their own characters, Shaaba, and so they should be considered a distinct minzu. In contrast, those arguing to belong to the Tibetan nationality thought that because they use Tibetan canons, they should therefore be considered Tibetan.
The letter by Yang Guangcai and others sent to the National People's Representative Conference in 1983 claims that they have their own language and characterShaaba. They make Shaaba a symbol differentiating gestions from some Ersu people. Based on this, the Yuexi Bao'an Tibetan Xiang was founded in July 1984. Therefore, it was determined that the Ersu are a branch of the Tibetan minzu.
The Sichuan Province Ethnic Commission and the corresponding academic institutes conducted ethnic identification on the Xifan including the Ersu in 1961 and 1981. These two identification investigations treated the Ersu as a unit of Xifan. Both of them made no attempt to identify the Ersu individually. The purpose of these two identification investigations was to check whether Xifan was qualified to be a distinct minzu, rather than checking if Ersu was qualified to be a distinct minzu. Since among the Xifan living in Sichuan those who call themselves Duoxu, Muniluo, Namuyi and Liru regard themselves as Tibetan, the Xifan are therefore considered to be Tibetan. As to the issue that the Ersu people do not think themselves as Tibetan, the investigation team could not give a definite answer and it remained a puzzle, which led to the continued efforts of the Ersu to be identified as a distinct minzu.
Language and Writing System Affects the Ethnic Identity of the Ersu People
Language Differences Affects Ethnic Identity
After the establishment of Yuexi Bao'an Tibetan Xiang in 1984, eight Ersu people living in Lajigu Village of Yuexi County wrote an application letter in the name of Communist Party members. The letter is titled "On the establishment of Bao'an Tibetan Xiang". In the letter, they showed their objection to being identified as Tibetan and the objection to the establishment of "Tibetan Xiang". They also expressed their desire to identify the Ersu as a distinct minzu. The letter says: "The establishment of Bao'an Tibetan Xiang should have been a happy thing, but unfortunately it caused uncontrollable conflicts. Now our nationality has been divided into "Tibetan" and "Fanzu", but we are inseparable due to blood links. Due to this division, people often blame each other, sometimes even fight against each other, which has greatly impacted the internal harmony of our ethnic groups and also the peace of society. As a matter of fact, our minzu has a long history. Since the ancient times, we have been living in Liangshan with the Han and the Yi. The Yi people call us "Ozzu", while the Han people call us "Xifan". We call ourselves "Buerzii-Ersu". However, for more than 30 years since the founding of the country, we have not interview, Yishaa Baoqing told me that those canons in his house played a determining role in the establishment of "Bao'an Tibetan Xiang". He said:
"There were quite a number of canons in our home, but during the Cultural Revolution, most of them were destroyed. Now only a small number of them are stored in my brother's house. Those canons played a very important role in the establishment of Bao'an Tibetan Xiang. Were it not for those canons, the Bao'an Tibetan Xiang would have been impossible."
In 1981, people sent by the central government and the provincial government came here to investigate whether we should be grouped with the Tibetans. The Bao'an township government specially arranged people to perform customs such as weddings and funerals. At that time, people proposed that we should be considered a distinct minzu. Although we have distinct customs, we Ersu people do not have our own characters or written history. Therefore, we have become a people without a history. After those leaders examined the Tibetan canons stored in our home, they concluded that we were related to the Tibetans; therefore, they classified us as Tibetan.
"Leaders and experts" found that there were Tibetan canons in Yishaa Baoqing's home, so they determined the Ersu to be Tibetan. In fact, among the Ersu, there are legends about Ersu "god-men" going to Tibet to learn the canons to spread them among the Ersu. In these legends, the "god-men" come from only a very small number of families among the large total number of Ersu families.
These god-men include Jjiimer Nieka, Jjiimer Nokhala, Nrrobzii Vimo Dajjii, Tsalawa Pataashego, Ndzaahmaa Pikoomoh, Nyieerh Potuphaah, Nguqii Ruaatshohmo, etc. Among them, Jjiimer Nieka and Tsalawa Pataashego went to Tibet to study the Tibetan canons. They also returned with many canons. According to the description of Jjiimer Shuqing of Yuexi County, Jjiimer Nieka graduated from Tibet early after playing a trick. It was told that, when going to study the Tibetan canons in the Lama Temple in Tibet, the learner would be given a pair of shoes made of human skin on the first day. The learners could not graduate until the human skin shoes were worn out. Before that, the learners should study and do some unpaid work for the temples. Because the human skin is very strong, many people could not wear it out before the graduation date, so they could not graduate on time. Jjiimer Nieka had a good idea. Every night when he slept, he put his shoes beside the fire. The fire soon made the human skin dry and crispy. Therefore, his shoes wore out quickly. He graduated early, and when he came back, he brought with him many canons carried by several horses. Another story said that Jjiimer Nieka asked a group of people to work for themselves from other ethnic groups. The letter says:
"We call ourselves Buerzii-Ersu, or Fanzu in Chinese. We are mainly living in Ganluo, Yuexi of Sichuan Liangshan Yi Autonomous Prefecture, Shimian, and Hanyuan of Ya'an Prefecture. Our population is around 10, 000. We have our own language, hieroglyphic ephemeris and customs which are completely distinct from other ethnic groups." Some of the Ersu elite interpreted those place names in the Shaaba canons as places far away from Tibet with a purpose of differentiating themselves from the Tibetan. One Ersu teacher in Ganluo County told me his interpretation of the two place names Minjiang and Womi in Shaaba canons as follows:
"The beginning of each paragraph of Ersu Shaaba canons mentions "Minjiang River". I believe it has something to do with the present Min River. For example, in the sentence minjiang hloer tanggusi, hloer means mountain, minjiang refers to the present Minjiang River. "minjiang" is a word in the canon. I asked many Shaaba about this word, but they do not know. I think it is a name for a place, because the Ersu admire mountains. The Qiang people living in the Min River area wear clothes which look very similar to those of the Ersu from a distance. The word womi is at the beginning of each incantation. I think it refers to the present "E'mei Mountain", because the Ersu admire mountains. This illustrates that the origin of the Ersu has something to do with the present Minjiang River and E'mei Mountain."
Tibetan Writing System Defines "Tibetan minzu"
Shuvuer cannot read the canons word by word, but they are still able to memorize some of the symbols on each page, with the help of which they can read on. Phaawo Muniu in Lajigu Village told me that he once participated in a Shuvuer reading test. Several pages were taken out of a canon and when the Shuvuer came to the place where the pages were missing, he could not continue. He was not able to read the following content word for word. Therefore, Phaawo suspected that the Shuvuer had marked every page of the canons. Without those marks, the Shuvuer cannot read the canons. Although the present Ersu religious practitioners Shuvuer cannot read and interpret Tibetan canons, the Tibetan canons are still one of the most important factors determining the Ersu people's recognition as Tibetan. In Lajigu village, the friendly Yishaa Baoqing soon became my friend. He was among the few intellectuals who received junior high education in Lajigu village. His father was a famous Shuvuer, who died several years ago, and he left many canons and religious instruments. In an with the Tibetan canons. Yishaa Muji said, "in order to solve the name problem, I called upon those famous "monks" and elderly people to discuss whether we should be a distinct minzu. Among the monks are the Shuvuer, who use the Tibetan language. They have many canons, but most of them were destroyed during the Cultural Revolution. At that time, there was a cave which was full of canons which people had discarded because they were afraid to be attacked because of them. Now we think it is very regrettable, because those things are antiquities. We called on these elderly people and held many meetings. Many of them insisted that they are more related to the Tibetans, and they came from Tibet. We scold people by saying "Are you from mbo lo ba (the west)?" This sentence means "Are you a Tibetan slave, driven away from Tibet and coming here?"
The Shuvuer can read the Tibetan on RMB note, so they are considered to be related to Tibet. We had contact with the Muli Tibetan. We speak a very similar language. For example, we use the same word to express "eat", "drink", etc. We are related to Tibetan in terms of language. Therefore, most of us consider ourselves Tibetan. "
Conclusion
The ethnic dispute between the Ersu people is due to the different "imagination" of both sides: the Tibetan faction imagines that there is common cultural and historical origin between the Ersu and the Tibetan, while the other people imagine that the Ersu people are independent minzu, which is different from the Tibetans.
The ethnic identity dispute among the same ethnic group constitutes a particular form of ethnic identity change. The American scholar Moerman did research on ethnic identity change in the 1960s. He points out that an "ethnic group is temporary in terms of individual, group, area and people can change their ethnic identity" (Moerman :1222 . Based on the case of Lue, he illustrates that ethnic identity is dynamic, which overturns the view that ethnic groups should be viewed as fixed units with fixed cultures. According to Moerman, ethnic identity is the result of subjective identification rather than objective identification, and it is improper to define ethnic groups in terms of objective criteria instead of subjective identification. Lue refers to those people who view themselves as Lue. It is not defined by objective features. Although the Lue people share their language with the Thai, they can emphasize their ethnic identity by changing cultural features . The cultural change can be traced, and there is an inseparable him. In order to lengthen the time people worked for him, he performed magic, and using a grass rope, he bound the Sun so that it could not go down. People worked in the field for three days, but the Sun would not set. Later, somebody who went to piss accidentally broke the grass rope, so the Sun flew away. Therefore, darkness fell immediately. Another "god-man" is Tsalawa Pataashegoh. He also had strong magic. He could command wind and rain and could fight against heavenly soldiers and change himself into a dragon. It is said that all this magic was learned from Tibet.
The stories of Jjiimer Nieka and Tsalawa Pataashego show that there were some Ersu people who went to Tibet and fetched some canons. After they returned from Tibet, they became "god-men" with strong magic. According to interviews, not only did the Ersu people go to Tibet to get the canons, but there were also Lama Missionaries who came to the Ersu area. There have been two Lamas in Lajigu village. Yishaa Baoqing's father once followed and learned from one of them. The name of the two Lamas are unknown now, and people in Lajigu village call them Zhang Lama and Huang Lama. That is because one of them lived and missionized in the Zhang family (the Ersu surname is Yishaa), so this Lama was called Zhang Lama. Another Lama who lived and missionized in the Huang family (the Ersu surname is Phaawo) was called Huang Lama. Yishaa Baoqing's father is one of the inheritors of Zhang Lama. It is said that the inheritor of Huang Lama is the grandfather of my landlord, Phaawo Guha. Guha's father was not willing to inherit the tradition, so it was lost. According to Guha's explanation, when he was young, there were Tibetan canons and religious instruments left by his grandfather at home. During the Cultural Revolution, all the canons were destroyed. Guha remembers a bronze instrument in the shape of a lion, about the size of a cat. During the Cultural Revolution, this instrument was discarded and remained outside the production team several years. Because it was marked as one of the "Four Old Things" (sijiu), nobody dared to have anything to do with it. Its current whereabouts are unknown.
Although many Tibetan canons and religious instruments were destroyed during the Cultural Revolution in the 1980s, they were considered to be strong evidence confirming that the Ersu are Tibetan. I interviewed the director and secretary of Bao'an Community from that time, Yishaa Muji. He introduced to me the whole process of establishing "Bao'an Tibetan Xiang" in 1984. It was a question whether the township should be named "Tibetan" or "Ersu" or "Fanzu". After negotiation, it was settled as "Tibetan". The decision had something to do
Buerzii-Ersu.
The Ersu case supports the ethnic theory of anthropology that culture is not the determining factor of ethnic identity. Moerman's research can help us further understand the Ersu case. In terms of language and writing, the Ersu people use the same language, but have two ethnic identities, which are strengthened by two writing systems. The language and writing, as an important part of the culture of an ethnic group, plays a significant role in determining ethnic identity. The Ersu case indicates that the Shaaba pictographic writing of the Ersu and the Tibetan canons plays a certain role in the ethnic dispute in the 1980s.
In the 10-year (1980-1990) ethnic dispute, both sides interpreted language and writing as a tool for the ethnic identity construction. The Ersu people who believed that they are an independent minzu emphasized the uniqueness of the Ersu language and the Shaaba hieroglyphic, and wished to use that as the basis for the recognition of a distinct minzu. Those who identify themselves as Tibetan made use of the fact that Ersu religious practitioners Shuvuer used Tibetan canons, and they succeeded in realizing their wishes by following the trend of the other six Xifans who identified themselves as Tibetan, which is in conformity with the national ethnic identification policy. relation between ethnic identity and historical memory. In choosing ethnic identity, historical memory plays a significant role. As Le Goff points out, "memory is a necessary factor for any individual or group identity." (Le Goff 1992: 98) There are some Ersu people who regard themselves as the Tibetan by emphasizing the influence of the Tibetan (Tufan) culture on the Xifan culture. Other Ersu people who believed that they are an independent minzu emphasize the uniqueness of their culture, ignoring the historical relation between Xifan and Tufan. In terms of historical factors, they use the remarks made by Mao Zedong in the 1930s as the basis of ethnic identity construction.
There is much discussion about the relation between language and writing and cultural identity (Wu 2000 (Wu , 2003 (Wu , 2004 2005; , but only few scholars have discussed the relation between language and writing and ethnic identity. For example, the offspring of the early Chinese immigrants in Malaysia, the Baba. Some of them cannot speak Chinese, and some speak a kind of creoles, which is a mixture of Southern Min and Malay. However, they strongly identify themselves as Chinese. When celebrating the Spring Festival, they will invite people to write Chinese couplets and put them on doors so as to show their Chinese ethnic identity . Therefore, we conclude that those people who identify themselves with a particular language identify themselves with the ethnic group who use the language. In light of the Ersu case, those people who identify themselves with the Tibetan writing identify themselves as the Tibetan; while those who identify themselves with the Shaaba writing identify themselves with an ethnic group distinct from the Tibetan. However, both of them identify themselves as Buerzii-Ersu. Those people who identify themselves with the Tibetan are not excluded from Buerzii-Ersu. It was a common case that in some clans, some people identified themselves as Tibetan, while others think the Ersu are different from the Tibetans. For example, the locations involved in the oral history of the migration of the Paawo clan in Yuexi County Bao'an Township range from the southernmost Yuexi County to the northernmost Ganzi Prefecture Jiulong County. Therefore, some people think their ancestors came from the Ganzi Tibetan area in the north to their present living area in the south, and that they should be offspring of the Tibetans. The other people think their ancestors originated locally, and later some of their relatives moved to the Ganzi Tibetan area; therefore, they should not belong to the Tibetans. No matter which view is in place, there is no doubt that everybody in the Paawo clan believes that they belong to 日本学者西田龙雄指出, 清朝乾隆年间出版的满, 藏, 汉多语对照的《西番馆译语》中的"西番"语就是指多 续语。他将所有条目的"番"字, 像"西番", "番人", "番僧", "番汉", "番字"里面的"番"都对译成 了"多续"29。 我们自称"布尔日-尔苏", 汉称"番族人", 主要分布在四川 省凉山彝族自治州甘洛, 越西, 雅安地区石棉, 汉源等县。约有 一万多人。有自己的语言, 象形文字历书, 风俗习惯等方面完全 区别于其他民族。 一些尔苏精英分子把沙巴经文上出现的地名解释为 离藏族中心地带较远的地方, 他们的目的就是把自己与藏 族区分开来。甘洛县的一位尔苏教师解释他对沙巴经文 中出现的"Min jiang"和"Wo mei"两个地名的认识。 他说:
尔苏沙巴的每一段经文的开头都提到"Min jiang", 我认 为这是与现在的岷江有关系的。例如, 沙巴经文开头通常 是"minjiang hloer tanggusi"。其中, "hloer" 指山脉, "minjiang" 是指现在的岷江。"岷江"是经文中的一个 词, 现在很多沙巴, 你问他这个词是什么意思, 他们都不知道。 但是我认为它是一个地名, 因为尔苏人崇拜大山。现在岷江流 域的羌族的服装从远处看很像我们尔苏人的。每一段咒语的 开头都有一个词叫"womi"。尔苏人崇拜的是山, 所以我认 为"womi"可能是指"峨眉山"。因此我认为我们尔苏人起 祖的地方跟现在的岷江和峨眉山有关系。 
